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I sommeren 2012 kørte der i de danske medier en langvarig og meget følelsesladet debat for 
og imod omskærelser af drenge og forslag om at indføre et lov forbud mod indgrebet. Denne 
rapportsøger at afdække baggrunden for debatten og analysere de forskellige synspunkter 
igennem brug af Critical Discourse Analysis, som dekonstrueret fire udvalgte debat artikler 
fra den landsdækkende avis ‟Politiken‟, for at klarlægge de forskellige synspunkters 
oprindelser. Rapportens analytiske arbejde starter med en historisk oversigt over eksempler 
på forskellige befolkningsgruppers brug af omskæring af mænd, fra da skikken var først 
beskrevet og baggrunden herfor forklares og sammenkædes for at underbygge de forskellige 
debattørers argumenter. Debat artiklerne har ført til større diskussioner om: diskursen på 
omskæring af mænd, menneskerettigheder og børnerettigheder, og kulturelle identiteter, hvor 
rapporten anvender teorier som ‟Representing the Self & Othering‟,‟Social Constructionists‟ 
og ‟Collective Identity Affirmation‟. Debatten reflekterer et ‟Culture Clash‟ i Danmark, hvor 
den individuelles holdning er stærkt præget af personens identitet, kultur og baggrund i 
samfundet. 
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Introduction 
 
The subject of male circumcision raises many different opinions and there are very polarized 
and contrasting views and understandings of male circumcision within public opinion in 
Denmark. Some perceive male circumcision as a hazardous practice, breaching human rights 
and the rights of children, bringing sexual difficulties in the future, and in the worst case 
comparing male circumcision to torture. However, on the other side there are some who 
perceive male circumcision as an important and vital aspect of cultural and/or religious 
identity within some groups such as Muslims and Jews,  and instead of being hazardous, male 
circumcision is thought to be beneficial, lowering the chance of many sexually transmitted 
diseases including HIV/AIDS, and even cancer. These two polarized perspectives have lead to 
heated debates in the Danish media, with political involvement as a banning towards male 
circumcision has been advocated by some, yet the Danish government still has not made any 
decisions. This paper will attempt to answer the following questions: Why has the Danish 
government not taken a stance towards male circumcision, and where do the different 
viewpoints within the debate derive from? 
 
This report will explore the general viewpoints within the debate during the summer of 2012 
and deconstruct the opinions presented in a snippet of the debate, taken from Politiken, which 
is one of Denmark‟s largest and most popular news papers. The report will try to understand 
the different viewpoints and where they derive from. The report will first explore the origins 
of male circumcision, drawing on anthropological work on preliterate societies whom 
practiced male circumcision, giving readers explanations and theories for why some groups 
carried out male circumcision and supporting certain claims from the debate articles. A 
critical discourse analysis will be used on four debate articles, the first by author and 
journalist Kjeld Koplev, the second an article by the chief editor for Politiken Anders 
Jerichow, thirdly an article by doctor and consultant Morten Frisch and lastly an article by 
journalist Martin Krasnik. Then, aspects of cultural identity will be used to account for the 
importance of male circumcision for some groups, such as Jews and Muslims in Denmark. 
The theories used are mainly building on „Representing The Self & Othering‟, „Social 
Constructionists‟ viewpoint on identity creation and „Collective Identity Affirmation‟ through 
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rituals. The analysis from the critical discourse analysis of the debate articles lead to two other 
discussions, that of the discourses on circumcision and that of human rights and the rights of 
children.  Furthermore, The report will be drawing upon quotations from the interviewing 
debate book on male circumcision, “Med eller uden Skræl” by journalist Bente Dalsbæk, and 
of course from the debate articles as listed above. 
 
The views and arguments presented in the debate articles reveal how ambiguous a practice 
such as male circumcision is, all depending on the context of the person. The views also 
reflect how there is a culture clash in Denmark, a clash of values and ideals surrounding male 
circumcision. 
 
Methodology 
 
The main tool as part of the methodology of this report in deconstructing the Danish views on 
male circumcision would be a Critical Discourse Analysis of selected examples from the 
debate concerning male circumcision in Denmark, which was one of the recurring themes in 
the media and especially in the Danish newspaper, Politiken during the summer of 2012.  
 
A discourse is a “particular way of talking about and understanding the world (or an aspect 
of the world.)”(Phillips og Jørgensen 1) A certain discourse about a certain topic, is referred 
to as the Discourse Strand. Within this discourse strand are all the pieces of information 
related to the topic, and they are called the discourse fragments. To illustrate this we can take 
the topic Male Circumcision in Denmark, as the discourse strand. With scientific articles, 
studies, literature (fiction & nonfiction,) media (from news investigations, documentaries to 
movies), public debates, testimonies from circumcised men and  medical authorities, doctors, 
scientific debates, political lobbying for the ban on male circumcision and so on, are some of 
the discourse fragments. Discourses are trans-lingual (the discourse on Male Circumcision in 
English and Danish can be the same,) and trans-disciplinary and can overlap with other 
discourse strands. The topic of Male Circumcision touches wide and broadly, from aspects of 
those of Identity Creation, Universal Human Rights, Ethnic Minorities Cultural Practices, 
Assimilation, HIV/Aids Prevention Methods, Sexual Behavior, Religious Practices, and 
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others. The point of a critical discourse analysis is to read in between the lines, to understand 
where the certain ideologies and „truths‟ and „false‟ are derived from, to find out if there are 
any hidden meanings, messages or reigned power and also  to find patterns within discourses 
and to identify the social consequences of the discourse. (Phillips og Jørgensen)According to 
L. Phillips and M.W. Jørgensen, there are four main premises within critical discourse 
analysis (and many other social constructionist approaches). In their general overview they 
suggest the following:  (Phillips og Jørgensen 5-6):  
1. “A critical approach to taken-for-granted knowledge” 
The truth and knowledge we have has been filtered through many lenses and categorized by 
discourses. Therefore almost nothing is objective truth. One must therefore double check the 
truth claims and find their roots and the perspective from which it is truth.  
2. “Historical and cultural specificity” 
One is in a certain historical and cultural context, influenced by the current discourses of the 
time. These discourses, and therefore knowledge, can change from time to time, such as the 
belief of the world being flat.  
3. “Link between knowledge and social processes” 
The creation of knowledge is that of social interaction constructing common truths. 
Knowledge is not just there but has been agreed upon and decided on, while competing 
against other truths. 
4. “Link between knowledge and social action”  
According to ones knowledge, some actions are justified while others are condemned. 
Therefore there are social consequences of one‟s‟ knowledge as it influences one‟s social 
actions. 
 
Norman Fairclough‟s model of critical discourse analysis on the other hand, sees the use of 
language as a social practice, which is historically and socially contextualized with social 
relations being reproduced and contested. (Janks 49) Fairclough‟s model on critical discourse 
analysis will be used in this report, as it primarily looks at language, and in this case language 
through text form. Within this model are three inter-related aspects of discourse; object of 
analysis, production and reception of the object (which the report will refer to as discursive 
practice) and the socio-historical context of the reception and production (which the report 
will refer to as socio-cultural practice), connected to three inter-related processes of analysis; 
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descriptive text analysis, interpretational processing analysis and explanation-al social 
analysis.(Janks 49)A Fairclough‟dian critical discourse analysis can deconstruct and salvage 
the bits of information of the debate snippets from Politiken, by addressing the debate articles‟ 
three inter-related aspects, and then analyzing the aspects within the three different processes.  
 
The report attempts to capture arguments containing the most diverse aspects of the problem 
on both sides. With the chosen four debate articles, the focus has been on the tolerance and 
protection of minority groups in a democracy, as well as on the human rights of children and 
the different discourses on circumcision. The content of the debate articles have led to further 
discussions into three other topics. The individual articles were also chosen for the ways in 
which they were presented and expressed; that of two highly emotional and frustrated 
personal views (in their two different ways,) as well as examples of  more calm and neutral 
arguments and views of a more general nature.  
 
Descriptive work on the history and motives of male circumcision has been carried out to give 
a background to the roots of the custom. To understand the importance of male circumcision 
to certain minority groups in Denmark, such as Jews and Muslims, theoretical work on 
Identity Affirmation(Hermanowicz og Morgan) and Identity Representation 
&Othering(Dervin)has been applied to male circumcision, backed with interviews deriving 
from the debate articles and the Danish debate book, “Med eller uden skræl” (Dalsbæk) 
 
Theory 
 
To understand the important role male circumcision plays within many religious and cultural 
groups, one must apply various theories discussing identity creation, as male circumcision can 
be regarded as part of one‟s‟ identity. This section will briefly outline three areas within 
identity creation; Social constructionists view on identities, Collective Identity Affirmation 
through Rituals and the role of Representation and Othering.                    
              Social constructionists view identity as social artifacts, “an entity molded, 
refabricated, and mobilized in accord with reigning cultural scripts and centers of 
power.”(Cerulo 387)Categorizing identities such as race, ethnicity, nationality and gender are 
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all societal constructions, scripted with social functions and meanings. Scholars within gender 
studies have demonstrated how gender is an inscription on the body, defining „male‟ and 
„female‟ behavior. (Cerulo 388)Race and ethnicity are regarded as symbolic social categories, 
which in some cases, individuals choose to adopt or stress for various reasons. (Cerulo 
389)And finally, a national identity is often an imaginary concept (Cerulo 390)All these 
identities/categories are either voluntarily adopted or can be forced on individuals through 
societal institutions and discourses, bringing assumptions, stereotypes and presuppositions. 
According to Fred Dervin “identity allows individuals to stratify their social experiences by 
linking with various others and groups or communities.”(Dervin 4)Within an established 
group of shared identities, such as a religious group, there is an emphasize on sameness and 
therefore difference from outsiders, creating physical and psychological boundaries. This 
according to Sandra Jovchelovitch, allows “communities and individuals to develop 
knowledge about themselves and others, to recognize a history that is handed down by 
previous generations and give to self an identity, i.e. a coherent narrative that connects 
events, actions, people, feelings and ideas in a plot”(Dervin 4) 
                 Representing the self and „othering‟ are crucial aspects of group identities. Social 
representations are sociocognitive practices; a system of values and ideas communicating to 
members of the same community, helping one interpret their experiences and “to create 
sociality, position ourselves, assert identities and defend ourselves when “attacked” by 
others”(Dervin 5)However, representation is also co constructed with other‟s interpretations 
(Dervin 6)Therefore, one‟s own identity and representation is affirmed by othering. (Dervin 
7)The othering of outsiders reinforces sameness within the group, differentiating the groups 
„unique‟ sociocognitive and social practices from others. Mick Cooper explains: “the fact that 
we experience others, who experience us experiencing them, ad infinitum, means that our 
experiences are fundamentally embedded within a complex, multidirectional 
“interexperiential” web in which our “own” experiences can never be entirely disentangled 
from the experiences of others”. (Dervin 9)Such sociocognitive and social practices can be 
rituals. Rituals are a way for groups announcing their identities and their symbolic place in the 
World.  (Hermanowicz og Morgan 198)Rituals have integrative functions, creating solidarity, 
ending conflicts, maintaining social cohesion and bringing forth shared sentiments and 
beliefs. (Hermanowicz og Morgan 199) 
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In the table below (Figur 1), Joseph C. Hermanowicz and Harriet P. Morgan present three 
ways in which groups use rituals to construct their identities, combined with five dimensions 
which change according to the structure of the ritual. 
 
The first type of structural ritual is Transformation. Here, the ritual marks a transition from 
one stage to another. These rituals facilitate change of either individual members or the whole 
group/society. These are serious rituals where there is often a suspension of routine daily life 
and where there is institutionalized and hierarchical locus of control (Hermanowicz og 
Morgan 210)Examples can be festivals celebrating a new year or a rite of passage for certain 
members. “Suspension marks categories less recognized in ordinary life by suspending 
conflicting categories that are usually present.”(Hermanowicz og Morgan 210)Such 
conflicting categories can be in a group where there is a hierarchical locus of control, but then 
during the suspension ritual non-elites plan and run the event, and the usual hierarchy of 
control is put aside. Suspension rituals are perceived as special occasions, normally with a 
celebratory tone (Hermanowicz og Morgan 211)An office Christmas lunch organized by the 
secretaries can be an example. The last type of ritual is the Affirmation. Affirmation rituals 
highlight the groups‟ boundaries by carrying out customary behavior and investing them with 
sacredness (Hermanowicz og Morgan 210)“Routine events are intensified, made more 
elaborate and visible, but their content does not depart from the regular practices of the 
community”(Hermanowicz og Morgan 211)The space is normally internal, with internal 
participation. Groups reinforce commitment to values and express their desires to keep such 
values. (Hermanowicz og Morgan 212) Christmas family dinners in Denmark can be seen as 
an affirmation ritual. Such dinners elaborate on a shared meal and visiting relatives, plus are 
Figur 1 Structural Dimensions of Collective Identity Process (Hermanowicz og Morgan) 
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made sacred by continuing a tradition and narrative, ultimately highlighting the given values 
and ideologies.  
 
Delimitations 
 
Despite the report mentioning female circumcision a few times, the report did not dwell into 
this area. This is not because there are no conflicts within the discourse on female 
circumcision (the contrary, as in fact one source used within this report (Bell) does reveal how 
there are conflicts within the discourse,) but because the national debate in Denmark is 
regarding male circumcision. The focus of the report was to depart from the different 
viewpoints addressed and brought up from the debate articles, and as there was an allusion to 
the difference between male and female circumcision, it was briefly looked upon. One of the 
differences between male and female circumcision is that there is a lot of taken-for-granted 
knowledge and „natural truths‟ when it comes to female circumcision (the fact that it is called 
„female genital mutilation‟ and not „female circumcision‟ reveals a lot regarding the 
perspectives behind it) while male circumcision is still debatable, as it is in Denmark.  
 
The three discussions which the debate articles lead to could have been addressed much more 
in depth, but would then take away the focus from the debate articles as they can be whole 
topics for themselves: 
The discussion on cultural identity could have addressed minority group theories as well as 
contextualizing the discussion to that of the Danish immigration laws through the past years. 
The minority group theories could further justify why male circumcision is vital for the 
groups identity while the look at the way Denmark has been addressing minority groups and 
their immigration could allude to how a banning could be perceived (A banning could be 
perceived as another conservative move, as an example, and other suggestions). Secondly, 
Euro-centrism and Eurocentric values and theory could be discussed once mentioning the 
Universal Declaration of Human Rights and the Convention of the Rights of a Child as some 
scholars argue that such values derive from Western discourses. Lastly, the discussion on the 
medical discourse on male circumcision could have analyzed how historically and socially the 
discourse was contextualized; not just a mention of the 19
th
 century, but an analysis of the 
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development of the discourse till this day, looking at how the different authors and journals 
behind the various studies for and against male circumcision have their unique ideologies and 
interests.   
 
The report chose to only analyze the debate locally. The debate regarding male circumcision 
is not unique to Denmark, but has been going on for decades in the West, for example in the 
US, Britain and was recently a big media sensation in Germany as well. It could have been 
intriguing to compare and contrast the debates from country to country, or to include all 
viewpoints, trans-nationally, however, there was not enough time to do so and would exceed 
the report‟s scope.  
 
The Origins of Male Circumcision 
 
The most common belief is that male circumcision is attributed to Jewish and Muslim 
practices. However, the fact is that male circumcision was practiced by early preliterate 
societies ranging from the Pacific Islands to sub-Saharan and North Africa, Southeast Asia, 
Aboriginal Australia and elsewhere, a long time before the emergence of Judaism and Islam. 
(Silverman 419)Male circumcision is one of the most disputed subjects within contemporary 
anthropology, as there is, so far, no universal explanation for the practice carried out by 
societies spanning across the World, disconnected by time and geographical location. 
(Silverman 420) 
 
 
One finds a wealth of contextualized psychoanalytical, medical and traditional/religious 
explanations for the practice of male circumcision among preliterate peoples. During 
traditional male rites of passage/initiation ceremonies among many preliterate societies, boys 
were circumcised to symbolize their manhood. This, some scholars argue, was to prepare the 
boys for sex, to detach the boys from dependency of their mothers, to gain a common identity 
with other men of the group and to be able to withstand pain, i.e. hardening for warfare. 
(Silverman 421)(Weiss 73)Charles Weiss describes how many tribes in sub-Saharan Africa, 
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including the Dogons, the Bambaa, the Songha, the Dondo, the Tong and others, have similar 
rites of passage for boys, which carried out the following way:  
 
“Boys ranging in age from about 7 to 15 years, usually close 
to puberty, are removed from their normal environment, their homes 
and females. They are dressed in feminine clothes, subjected to rigorous 
or cruel discipline and physical hardships, to the terrifying noise 
of the bull-roarer, allegedly produced by a monster or a totemic 
ancestor, and to tests of endurance of cold, pain and hunger. They 
are instructed in the techniques of sex life, in arts and crafts, including 
the making of ceremonial masks, in the secrets of their tribe, their 
rituals, myths, dances, songs, totems and taboos. At 
times, they exchange blood with one another, thereby forming lifelong 
friendships and loyalties…They regard an uncircumcised male as 
declassed; as an animal or as an asexual infant i.e., non-fertile or 
unsuitable for [sexual reproduction]” (Weiss 70-71) 
 
It seems that circumcision is vital for the rites of passage of the boys, often the determining 
factor of the ritual as it is the differentiating physical trait of a man from a boy. Male 
circumcision thus has socioeconomic effects as well, due to the socioeconomic gender 
practices of men. For example among the Judo in Southwest Africa, becoming a man 
transforms the individual into becoming an economic social asset, instead of an economic 
social liability, plus the access and opportunity to becoming a chief of the council of 
headman, with the powers of arranging tribal ceremonies and that of getting labor done by 
younger generations (Weiss 73) 
Psychoanalytical theories can perhaps explain why male circumcision is such a central theme 
to initiation ceremonies. According to Magaret Mead, the practice of male circumcision 
among preliterate societies reflects male envy of the vagina. (Weiss 75)Mead states that male 
circumcision is done together with penile sub-incision
1
 among certain aboriginals of 
Australia, to replicate a girls first period by blood coming from the penis, and hence 
demonstrating symbolically that men are also important for reproduction. Other scholars, such 
                                                          
1
 Penile Subincision is when the underside of the penis is slit open. 
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as Bruno Bettelheim, claim that male circumcision, with all its pain and blood, symbolizes 
how men have the power to produce men, as opposed to women who only have the power to 
produce boys. (Gollaher 70)Other scholars relate male circumcision to the Oedipus complex. 
A way for a father to prevent the Oedipus complex, i.e. his sons killing him and thus marrying 
their mothers (the father‟s wives,) and carrying out incest, the father would castrate his sons. 
But soon male circumcision took the place of castration after the father warned his sons of 
castration if they were to commit incest. The father would then accept their foreskin as 
submission and thus the social organization of the clan is maintained. (Weiss 74) (Silverman 
424) (Gollaher 67)In this way male circumcision symbolized castration and was a mechanism 
of suppressing young men‟s‟ sexual drives, which had the potential to carry out incest and 
disrupt cohesion between generations in the group (Gollaher 67)The detachment from a 
mother symbolized from male circumcision also symbolizes a rebirth into manhood and 
identification with mothers: “the physical act of circumcision, carving unity into duality, 
mirrors the psychosocial movement of boys from the youthful mother-child dyad to the adult 
pairings of father-son, man-ancestor, and husband-wife. Circumcision dramatizes unease 
over separation-individuation through a symbolism that affirms yet blurs the normative 
boundaries between masculinity and motherhood.” (Silverman 423) 
           Guy Cox has an evolutional theory which could universally explain why many 
preliterate societies adopted the practice of male circumcision. According to Cox, the foreskin 
on men and a hymen in females is a result of natural selection. In his article: „De virginibus, 
Puerisque. The function of the human foreskin considered from an evolutionary perspective‟ 
Cox discusses how humans with foreskin and hymens survived longer as opposed to those 
without and passed on these physical characteristics. Cox argues that humans become of 
reproductive age before they are strong and intelligent enough to provide properly for 
themselves and their offspring. Therefore, many who reproduced young and obtained 
offspring had lower chances of survival then those whom were starting to develop a form of 
foreskin and hymen, as this could hinder normal sexual reproduction. Thus individuals with a 
hymen and foreskin would reproduce at a later stage where they were stronger and more 
intelligent to provide for themselves and their offspring. (Cox)Therefore to control sexual 
reproduction, preliterate peoples found out that the excess foreskin (which had developed 
through natural selection,) in fact hindered conception and was then removed as a 
precautionary action. (Weiss 74)This also explains why most men were circumcised at the 
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initiation ceremonies when a boy became a man, as one of the properties of being a man is to 
sexually reproduce. A more medical explanation is circumcision as precaution of disease in 
the penis, Weiss explains: “In some tropical countries, the purpose may have been to remove 
foreign bodies such as sand, insects, maggots, larvae, putrid pus or smegma that had 
accumulated under the foreskin”(Weiss 73-74) 
 
The different accounts of male circumcision rituals as part of initiation ceremonies, varies 
greatly from culture to culture, society to society. An example of such a contextualized 
ceremony can be Vincent Crapanzano study of male circumcision in Morocco, also relating to 
the Oedipus complex: 
 
“The rite, because of the financial burden of sponsoring a ceremony, 
exacerbates father-son tensions… [C]ircumcision is a "rite of return" that in 
various ways, some even erotic, renews the mother-child bond and equates the 
boy with women and infants. The rite commemorates non transition by cutting 
an absence, gap, or negation into the boy's body. After circumcision, Moroccan 
boys believe themselves emasculated, a castration they attribute to their 
mothers. Sometimes the cut boy is placed on his mother's naked back. She then 
dances, and sweating causes a sting on her son's penis that adult men recall 
with horror. The Moroccan rite also allows adult men to relive their own 
circumcision through their sons… the ceremony might also permit men a 
vicarious experience of taboo intimacy with motherhood. After the circumcision 
and the boy's painful union with his mother's body, she puts him to bed, and the 
adult men sleep with prostitutes. The Moroccan rite thus seems to express 
ambivalently - neither thwarting nor actualizing - oedipal conflicts.”(Silverman 
423-424) 
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Male circumcision is believed 
to be one of the oldest forms 
of medical surgery. To the 
left (Figur 2) is an Egyptian 
hieroglyphic illustrating the 
circumcision of two young 
men, dating as far back as 
2400b.c. (Gollaher 1) 
According to David L. 
Gollaher circumcised 
mummies have been found 
dating back to almost 
4000b.c. (Gollaher 3) 
 
Male circumcision in Ancient Egypt is believed to have been a medical precaution of 
infection, as part of a spiritual and divine initiation ceremony and a sign of high status 
(Gollaher 3,6)It is believed that Judaism adopted the custom due to the cultural influence from 
Egypt. This was during the „Mosaic religious paradigm‟, when Moses lead the Jewish people 
across the Nile and began to lay the foundations of a Jewish nation, and later when Abraham 
started to advocate the practice (Gollaher 6,8) A similarity between how the Ancient 
Egyptians and how the Jews carried out male circumcision supports this claim. The Jews use 
the same technique as the Egyptians, using stone flint knives to cut off the foreskin while in a 
squatting position. (Gollaher 11-12)However, the Jews started circumcising at infanthood 
instead of adolescents, to confirm the child‟s commitment to the community before risking 
that at an older stage, the adolescent would hesitate from fear. (Gollaher 13)Gollaher 
continues: “Infant circumcision reflected both faith in the covenant and the desire to 
distinguish Israelite males from their uncircumcised neighbors, a concern that grew acute 
during the Babylonian exile (587-522 B.C.).”(Gollaher 13)Ancient Egypt also influenced 
early Christianity and Islam to adopt male circumcision. It is said that the prophet Muhammad 
was born circumcised, and as Gollaher states:  “Both the Qur'an and the sayings of 
Muhammad venerate Abraham as "a guide for the people" and a model in all things for the 
Muslim faithful (Qur'an 2:124; 16:123). Like Moses in the Torah, Muhammad is presented as 
Figur 2 Ancient Egyptian hieroglyphic illustrating the circumcision of two men 
(Gollaher 1) 
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the latter-day messenger of the religious truth God originally revealed to Abraham. Hence, in 
the eyes of the faithful, the examples of Abraham and Muhammad have been seen as sufficient 
reason to circumcise“(Gollaher 45) At the same time, according to Allah, circumcision is one 
of the five natural attributes of a man, and as Allah made man perfect, to be perfect, a male 
Muslim must circumcise. (Dalsbæk 70-71)The case with Christianity was different. The first 
male followers of Jesus were Jews and were therefore circumcised. (Gollaher 31)But Paul, 
one of Jesus‟ top apostles, started to advocate against circumcision as the Greek and Romans 
were against male circumcision, for Paul had hoped to gain their support, popularity and 
converts. (Gollaher 31)The Greeks were against male circumcision as it was perceived as 
mutilation of the natural human body, violating Greek esthetics and it was considered 
immodest as a circumcised penis looked sexually aroused because the glands of the penis 
were showing. (Gollaher 13-14)During many generations of struggles to control the Jewish 
people and lands, circumcision was targeted to assault Judaism. For example “Mohels who 
performed the ritual could be crucified, stoned, or fed to wild dogs. Mothers who permitted 
the circumcision of their babies "were garroted, their strangled infants strung about their 
necks, then hanged upon crosses as a terrible warning to others." (Gollaher 15-
16)Abandoning the custom of male circumcision was a crucial aspect of Christianity‟s 
transformation from a Jewish sect to its own religious community, having believers thinking 
that they were freed from constraints of the law, circumcision and dietary restrictions. 
(Gollaher 34) 
 
Male Circumcision in Denmark 
 
An estimated 5% of Danish boys and men are circumcised. (Frisch, Lindholm og Grønbæk, 
Male circumcision and sexual function in men and women: a survey-based, cross-sectional 
study in Denmark 1) In 2005, the Ministry of Health (Sundheds styrelsen) published 
guidelines for ritualized circumcision (footnote: circumcising as a cultural / tradition practice) 
regarding anesthesia, hygiene, procedure and record keeping. (Dalsbæk 37) Therefore, since 
2005, there have been approximately 15 – 20 circumcisions a year carried out at hospitals and 
clinics. (Dalsbæk 101) This does not account for the majority of circumcisions done by 
Muslim and Jewish families, whom normally do it in private. The practice of male 
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circumcision was mainly introduced to Denmark by Jew and Muslim immigrants. The first 
large groups of Muslim immigrants were guest workers from Turkey, Morocco, Pakistan and 
Yugoslavia, in the late 1960s. Many of them chose to settle down in Denmark after their 
families migrated into Denmark as well. (Balle og Skou) In the 80s and early 90s waves of 
Muslim asylum seekers migrated into Denmark, fleeing from certain conflicts, including the 
civil war in Palestine and Lebanon, the revolution in Iran and the First Persian Gulf War and 
from Iraq, Afghanistan and Somalia. (Balle og Skou) Danish Muslims are therefore a 
relatively new group within Danish society, as opposed to the Danish Jews who have been 
part of the Danish society since the 1600s.(Jødernes historie i Danmark) The first Jews in 
Denmark were invited by king Christian the fourth to boost capital and trade. Since then their 
numbers gradually grew and they were slowly assimilated into the Danish society. (Jødernes 
historie i Danmark)There have been waves of Jewish immigrants as well, such as during 1904 
– 1917, from Russia, and the years towards the second World War.(Jødernes historie i 
Danmark) Male circumcision has been in Denmark since the 1600s, but had always been done 
in private, as that is how the procedure is traditionally carried out by Jewish rabbis (Mohels) 
in their communities. 
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Social Cultural Practice: Denmark is a democratic society, and therefore, 
ideologically speaking, ‘the people’ are amongst the decision makers, and 
thus when the question of outlawing a certain practice is brought up, it is up 
for public debate in media outlets, such as the newspaper  Politiken. A 
debate has the function of stimulating reader’s views and ideologies, as they 
take a stance on the matter and perhaps also contribute to the debate. The 
debate is designed to promote open discussion as the public has access to it, 
and to hopefully find a solution or answer. 
Discourse practice: The texts are produced by actors who are 
active within the debate of male circumcision. However, the 
actors have an acknowledged status in society to contribute to the 
debate - In this case two journalists, an author and a doctor. They 
express certain views with certain arguments according to their 
expertise. They are biased according to their own personal 
ideologies, beliefs, backgrounds and involvement within the 
debate. The actors do their best to present their views, to 
convince readers. The consumption of the text is by Politiken’s 
audience and by Danes whom are fallowing the debate who have 
access to the newspaper.  
Text: Debate Articles on male circumcision in the news paper 
Politiken, discussing whether or not Denmark should ban the practice. 
Critical Discourse Analysis of debate 
 
During the summer of 2012, the Danish newspaper, Politiken had a series of debates 
regarding the banning of male circumcision in Denmark. This was a highly contested and 
polarized discussion, which included scholars, medical doctors, politicians, journalists and the 
public. It often included articles representing opposing views and challenging each other and 
responding to one another. This debate definitely had an important impact on the general 
public‟s perspective on the issue with a high participation of the readers further debating in 
the comments section ( Koplev – 90 comments, Jerichow – 84 comments, Krasnik – 63 
comments and Frisch-28 comments) expressing their views and so forth. 
 
This report will analyze two pairs of articles, where in each pair one article is a response to 
the other. Below (Figur 3) is an interpretation of Fairclough‟s critical discourse analysis 
applied to the four debate snippets.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 Figur 3 Faircloughs CDA model applied to the four debate articles. 
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The first pair of debate articles are between one of Politikens chronicle editor and Middle East 
correspondent, Anders Jerichow (15
th
 July), and journalist and author, Kjeld Koplev (18
th
 
July). Jerichow‟s article is a short argument, stating that it should be the parent‟s decision and 
not the states‟ decision, whether children should be circumcised or not. The first sentence is 
the following: “religionsfrihed og beskyttelse af mindretal hører til demokratiets vigtigste og 
mest sarte søjler.”(Jerichow)Jerichow, who happens to be Jewish, wants to empathize what 
he believes is a vital aspect of democracy; religious freedom and the protection of minority 
groups. Even though Jerichow acknowledges that these two aspects of democracy are very 
fragile, he does not bring up the Convention of the Rights of the Child including their rights to 
control their own bodies, which Denmark, under the UN, has signed and agreed upon.  Being 
part of one of Denmark‟s‟ biggest news papers which also covers international news stories in 
depth, Jerichow justifies his opinions with political examples from abroad. Jerichow states 
how Angela Merkel, from the “demokratiske Tyskland”(Jerichow)made the right decision not 
to ban  male circumcision. Jerichow throws in „democratic‟ in front of Germany, to stress to 
readers how Germany is closer to a democracy by allowing male circumcision and of course 
relating back to his viewpoints on democracy in the first sentence. This, however, reflects 
how he believes that the hegemonic power of Germany should be seen as a big brother and 
idol to Denmark, perhaps due to Germany‟s leading power and influence in the EU. 
Jerichow‟s stance on democracy also relates to the current and ongoing political debate on 
how Denmark should address it‟s „problems‟ with immigration. Despite finally having a left-
wing government for the first time in a decade, Denmark is still notoriously known for having 
conservative and strict immigration and citizen policies, with again many polarized debates 
between the left parties and right parties. If anything, Jerichow expresses left-wing ideals 
when mentioning that one view to the banning of circumcision is that of “tvungen 
assimilation” (Jerichow)Therefore, Jerichow believes that by banning male circumcision in 
Denmark, it would be to cast out the groups whom practice it (he mentions Jews and 
Muslims,) making links to what “Europa var ram af for 70 årsiden”(Jerichow); Nazi rule in 
Germany.  Jerichow‟s views relates to how, as explained in the section „Origins of Male 
Circumcision‟, Jews circumcised their young boys to distinguish themselves from their 
neighbors (Gollaher 13) and therefore is a vital part of the Jewish identity. Jerichow also 
mentions that male circumcision is given through love of the parents, yet hated as part of the 
anti-Semitism‟s history.  Jerichow believes that the circumcision of boys is a vital religious, 
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cultural and family identity, just as the baptism for Christians is. Jerichow continues that male 
circumcision should only be banned if proven to be medically dangerous, but quickly states 
that it isn‟t. By stating “Men omskæring giver netop ikke varige men, skønt kritikere ynder 
anekdoter om det modsatte,”(Jerichow) Jerichow reveals how he does not feel that the 
medical and scientific research done, supposedly proving that there are risks with male 
circumcision, are evident enough, but at the same time does not claim that there are any health 
benefits to male circumcision.  
               As opposed to Jerichow‟s political minded and culturally sensitive approach, Koplev 
brings an emotional and personal response to Jerichow, filled with remarks and frustrations. 
Koplev has written over fifteen children‟s books and in 2008 fully converted to Christianity 
from Judaism. These two aspects of Koplev‟s life can perhaps be reflected in his debate 
article which is centered on the young boy‟s feelings and the Jewish faith. Koplev directly 
opposes and challenges Jerichow‟s opinion that circumcision is a gift of love from the boy‟s 
parents, with that of “ren tortur.”(Koplev)Koplev victimizes himself and other young boys 
who are circumcised; forced to go through a life scarring and never-forgetting pain (he 
mentions how the medical procedure is done without any anesthetic.) Koplev opens up 
personally and explains readers how he has “psykiske traumer for resten af livet” and 
“kastrationsangst”(Koplev)after he himself was circumcised. This relates to and perhaps 
proves the psychoanalytical theories mentioned earlier, that circumcision was a replacement 
of castration, to prevent the Oedipus complex. (Gollaher 67)Koplev illustrates how the child 
is circumcised, helplessly, screaming while the boy “blødervoldsomt”(Koplev)and how the 
child is now “brænd mærket” and “stemplet for restenaflivet”(Koplev)The rabbi who carries 
out the male circumcision and the other Jewish men within the ritual are portrayed as villains 
and wrong-doers. The rabbis are down played, claimed to be uneducated (apart from being 
educated from the Torah) and inexperienced, working in groups of ten as a gang. Koplev 
underlines how circumcision is “mandeværk”(Koplev)and how women have no say in it, as 
they are “kostetud”(Koplev)One could imagine that Koplevs‟ perspective of the Jewish male 
circumcision ritual is that of a child, fearful from the many men whom tears him away from 
his mother, screaming from pain during the circumcision, while the ten men in the room are 
chanting verses from the Torah. If anything, Koplev is quite empathic of the „irrational‟ 
feelings a child might feel during such a ritual. In his debate article, Koplev also claims not to 
be anti-Semitic, but I would suggest that some of his claims are controversial. For example, 
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he says that the Rabbis collect the child‟s foreskin as “pant”(Koplev)a form of owed 
currency, similar to the stereotypical racist presupposition of Jews being money hungry. 
Another interesting note in Koplev‟s debate article is how he feels that a young Jewish boy 
will in fact be marginalized by the others around him, as his circumcision is revealed in the 
school changing rooms and his sexual encounters, “den omskårne er for evigt udskilt fra det 
samfund, han skal vokse op i”(Koplev)This reflects that Koplev does not believe that the 
Danish mentality and society will accept circumcised boys, further victimizing himself and 
circumcised boys, and perhaps a conservative political ideology. As if he was a doctor who 
had conducted medical empirical research, Koplev states that male circumcision does bring 
complications to a man‟s sex life, yet another part of the victimization. Lastly, Koplev does 
not acknowledge any cultural importance of male circumcision, but rather calls it “en 
egoistisk gerning, hvor nogle mennesker, I misforstået religionsiver, mishandler og stempler 
et nyfødt drengebarn. Hverken mere eller mindre. Alle andre holdninger er rene og skære 
bortforklaringer”(Koplev) with barbaric, dark and primitive roots. This is a very strong and 
condescending argument, further referring to male circumcision as 
“sceancen”(Koplev)Koplev, however, does mention the infringement of the Convention on 
the Rights of a Child, to control their own bodies. Just as Jerichow reflected what he believed 
were the important values of a Democracy, Koplev indirectly expresses the value of 
children‟s rights and how his ideal democracy should never accept male circumcision. 
 
                         Morten Frisch, a doctor and consultant at the epidemiological research center 
at Statens Serum institute, came out with his debate article on the 25
th
 July, titled “Hvorfor er 
omskæringsfortalerne så stille?” It is obvious that Frisch wants dialogue to start, especially as 
he thinks Muslims and Jews should “tage bladet fra munden og bidrage”(Frisch)But at the 
same time he claims that something has to be done with male circumcision, a transition so 
that “alle får tilstrækkelig tid til at omstille sig tilnyetider”(Frisch)as he views male 
circumcision as “old gammel”(Frisch) practices and refers to it as “blodig 
omskæring”.(Frisch)So in Frisch‟s view it should not be a dialogue about banning or not 
banning male circumcision, but actually banning it and finding alternative ways in which 
groups can carry out similar practices without the supposedly consequences and risks. (Frisch 
praises Jews whom practice Brit Shalom without circumcision and says that this should be the 
inspiration.) He cites how in 2008, a group of politicians, journalists, scholars and others, 
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announced that if there is scientific proof of male circumcision damaging men, then it should 
be banned. Frisch believes that he has found such scientific proof after his research in 2011, 
which he assures is academic and almost bullet proof as it had gone through peer review and 
was published in one of the world‟s leading public health and epidemiology journals. Frisch 
speaks in a superior tone, describing his findings using powerful diction such as“markant 
øget”“alvorlige” “langt højere grad,” “stærke og statistiske signifikante” and “god 
videnskabelig grund.”(Frisch)He further defends his work when one critic pointed out the fact 
that it was a small number of participants who were circumcision in study, stating that despite 
the small numbers, they found a big connection to sexual problems. Similar to Koplev, Frisch 
victimizes men and boys who have been circumcised explaining how young boys have to 
offer a vital sexual organ, how Danish circumcised men have higher (note, not a risk of, but 
has, by default) rates of orgasm problems and sexual complications with their partners, and 
lastly brings a shocking example of a case of a 14 day old Norwegian boy dying from being 
circumcised. (Frisch) It is interesting to note how Frisch makes demarcations in his examples, 
such as it is not a Muslim boy in Norway, but a boy with Muslim parents in Norway. It is not 
Jewish or Muslim children in Denmark who are circumcised, but Danish children being 
circumcised. Frisch expresses frustrations with how Denmark, ”på grund af angst for 
beskyldninger om antisemitisme, racisme, holocaust samt fantasifulde trusler om jødisk og 
muslimsk masseudvandring mangler politisk mod til at ændre 
lovgivningen.”(Frisch)Concluding his article, Frisch draws a connection between male and 
female circumcision, claiming that boys should have the same rights as girls when it comes to 
the right and governing over their own bodies.  
 
Two days later on the 27th of July, Frisch was given an upset response from the journalist 
Martin Krasnik. Krasnik directly attacks the work of Frisch and Frisch‟s own attitudes 
towards the matter. This is perhaps because Krasnik has taken it personally; he feels that he 
was directly attacked by Frisch, as Krasnik was part of the group whom lead the debate in 
2008 that concluded that they needed scientific proof. Krasnik explained: “at min tavshed 
beviser hans plattenslageris sandhedsværdi – så må det være nok. ”(Krasnik)Krasnik almost 
ridicules Frisch‟s work, claiming how the work was proven to be “noget videnskabeligt juks” 
by other Danish and international scholars, and that “Det burde være nok med to timers 
statistik i gymnasiet for at vide, at det er for tåbeligt. ”(Krasnik)He further reveals how 
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Frisch‟s attitude towards male circumcision changed, from writing in a British journal (the 
one which published his work,) that he “aldrig har udtrykt nogen modstand, etisk, medicinsk 
eller på andre måder, mod mandlig omskæring som sådan.”(Krasnik)but that now feels that it 
is about the young boys control over his own body. Krasnik is obviously trying to discredit 
Frisch, but also the news paper Politiken, claiming that it is amazing that the newspaper has 
given so much attention to such a topic, a “gentagelse af en debat, hvor dårlig videnskab og 
fordomme rodes sammen i en pærevælling. “(Krasnik)He claims that the weeks of debates 
have been the golden days of “agurketiden,” with “freak-shows” of comments, xenophobia, 
and self-righteousness. It seems Krasnik does not believe that there is such a big issue with 
male circumcision, especially as, according to him, there has been no scientific data to prove 
otherwise. 
 
Both Jerichow and Koplev reflect their political ideologies of an ideal democracy, but both 
fail to acknowledge the aspects which male circumcision breaches within their ideologies; the 
fact that within a democracy there should be religious freedom and a protection of minority 
groups, but at the same time children should have control over their bodies to choose for 
themselves. Both have presuppositions about parents who choose to get their sons 
circumcised; one of love and the other of blind faith and barbarity. Readers will notice this 
contradiction of ideals within democracy when it comes to male circumcision as presented by 
these two debate articles. It is suggested, however, that Koplev‟s account is very dramatic and 
may gain sympathy from his personal revelations; however, it is filled with prejudices and 
vivid imagery. 
Frisch is not new to this debate, and after 2008 was determined to find scientific proof of the 
consequences of male circumcision. He believes that he did so and feels like there should be 
no excuses for not banning male circumcision. He calls for dialogue within the direction of 
banning male circumcision. In the hegemonic discourse of our societies, the natural sciences 
are seen as absolute truths and facts, so readers might be convinced by Frisch‟s arguments due 
to his study. However, Frisch does not mention or challenge other scientific data which 
supports male circumcision. Krasnik on the other hand took Frisch‟s article as a personal 
attack and attempted to prove how Frisch‟s work is not what it seems to be portrayed as. 
Krasnik has been in the discussion before and still feels that there is not enough proof. What 
he leaves out, however, is that there is no accepted scientifically proof showing any benefits 
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to male circumcision either, and so the discussion goes back to that of the protection and 
control of one‟s own body or that of the protection of minority and religious groups in a 
modern Democracy, letting them carrying out their valued traditions. Frisch lastly alludes to 
the question of why male and female circumcision is not viewed as the same while Krasnik 
was silent regarding the medical discourses on male circumcision. These four debate articles 
have brought further explorations into the areas of Cultural Identity, the discourse on 
circumcision and lastly the Convention on the Rights of the Child and the Universal 
Declaration of Human Rights. 
 
 
The Question of Cultural Identity 
 
There are generally two different motivations for male circumcision today: parents and/or 
individuals whom believe that there are medical benefits to male circumcision and parents 
and/or individuals whom carry out male circumcision due to religious and/or cultural reasons. 
One of Jerichow‟s arguments against the banning of male circumcision is that “omskæring af 
drenge traditionelt har været en markør af et religiøst, kulturelt tilhørsforhold.”(Jerichow) 
This is perhaps one of the most important reasons for Jews, Muslims and other groups in 
Denmark, to oppose a banning. 
Taking Karen Cerulo‟s article from departure, male circumcision is a vital aspect constructing 
the individuals‟ identity. Male circumcision is not only a differentiating mark on the gendered 
role inscribed onto men, but the ceremony itself helps constitute and shape this gendered role. 
In many sub-Saharan tribes, circumcision initiates the boy into a man, bringing gendered 
expectations and knowledge. While within the Jewish faith, male circumcision enables the 
boy to get his name and carves the path for the boy‟s initiation ceremony at the age of 13, 
called Bar Mitzvah.(Dalsbæk 43,46) While within Islam, according to the Danish Imam 
Khalil Jaffar Mushib, one has to become a perfect person, and in doing so, as instructed by the 
Prophet Muhammed and Allah, one must become circumcised. (Dalsbæk 70-71) 
Male circumcision is adopted and stressed out of cultural/religious importance (in some 
situations a women and her family would only accept a circumcised man as a husband) and 
can also act as a differentiating ethnic mark. Not all circumcised men are part of clearly 
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defined cultures and religions, and therefore one can feel that being circumcised is the link to 
a certain group. For example, the Danish rabbi Bent Lexner explains how many Danes do not 
commit to a full Jewish lifestyle, but still want to hold on to the Jewish identity. One of the 
last Jewish aspects that they hold on to before abandoning their Jewish identity is that of male 
circumcision; “det næsten det sidste skridt overhovedt, at man ikke lade singe børn 
omskære."(Dalsbæk 41) 
Benedict Andersons Imagined Communities (Cerulo 390) can be applied to men whom are 
circumcised. Anderson‟s work revolves around that of a national identity, with sets of 
institutions and mechanisms within society which help create a national identity, which 
according to Anderson is an imagined community. Being circumcised can make one feel more 
connected to ones‟ ancestors and one‟s culture. Being circumcised can be the factor helping to 
create a sense of belonging to a cultural identity (instead of a national identity.) Especially 
when there are institutions that promotes the practice, such as Islamic foundations, or Jewish 
foundations. The parallel between Anderson‟s work and the identity creation with male 
circumcision can be found amongst some Jews when they state that“omskærelsen er et tydligt 
eksempel på, at jødedommen er en blanding af kultur og religion og historie, noget som er 
blevet blandet i en identitetsmæssige pærevælling.”(Dalsbæk 55)As with a national identity, 
there are histories that follow with it, cultures and perhaps even religions. Ceasing the practice 
of male circumcision can be perceived as “en slags forræderi mod tidligere slægter, der har 
løftet deres del af min historie.”(Dalsbæk 56) This same connection to the past through male 
circumcision is also felt by some Muslims, such as OzlemCekic, a Muslim politician in 
Denmark, who states “jeg føler, at drenge omskæringer en anerkendelse med de røder, man 
har."(Dalsbæk 81) 
Being circumcised can help create physical and psychological boundaries of one‟s clearly 
defined religious/cultural group or one‟s “imagined” group. Despite being part of what most 
societies consider the private sphere of the body, the genitals area, male circumcision is one of 
the differentiating traits representing the self and once othering. Male circumcision can be 
brought up during conversations (as conversation about hygiene, sex life, cultural traits etc.) 
public nudity (common showers in schools, doctors appointment etc.) in the bedroom or some 
might be consciously aware of it at most times. A male who is circumcised will either explain 
or defend the reasons behind it, or express how he believes he is a victim of it. By defending 
or explaining his circumcision, he reflects back on his own identity according to how the 
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“other” approaches him. He will therefore affirm this part of his identity by differentiating 
himself from the non circumcised, or in other words by othering.  
Whether circumcised at infanthood or at a later stage, the act of male circumcision is regarded 
as a ritual. I believe that male circumcision falls under Hermanowicz and Morgan‟s 
transformative and affirmation type of rituals. Depending on the context, the male 
circumcision ritual falls predominately under either type of ritual, but does have traces of the 
other. The rituals where male circumcision is part of an initiation ceremony are predominately 
a transformative type. In many cases it is done in an external space, a serious tone and with 
specific participants (in some cases only men, in others only the family.) The ritual is 
hierarchical controlled and the young boy is transformed into a man. But at the same time it is 
a customary practice, affirming the boy‟s identity with the group. For rituals where male 
circumcision is done at child birth, such as in the hospital after birth, it is mainly understood 
as an affirmation type. Here there is a customary hierarchy of control, where a traditional 
figure carries out the circumcision on the boy (such as Mohels, who carry out the 
circumcision for Jews) and it is done internally, with internal participants. More importantly 
the emphasis here is that the group insures that the boy obtains this aspect of the groups‟ 
identity. But at the same time there is a symbolic transformational aspect to the ritual, the 
male circumcision symbolically and physically transforming the identity of the boy into that 
of the groups.  
 
According to Lexner, male circumcision is a central aspect of the Jewish identity, explaining 
that it is “alt for afgørende for os" (Dalsbæk 51) 
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The Contradictory Discourses on Circumcision 
 
Why is male and female circumcision not viewed as the same? The difference in the 
discourses between male and female circumcision which Frisch alludes to and opposes is 
quite interesting. According to Kirsten Bell, the difference is due to the discourses on male 
and female sexuality. The clitoris (the part of the female gentiles removed during a 
circumcision,) has both been suppressed and celebrated, accordingly to historical and social 
contexts of the discourses on female sexuality. (Bell 133-135) But during the 1970s feminists 
movements, the clitoris was finally “restored to its former seat of glory” (Bell 134)and thus 
viewed as the centre of female sexuality. A strong resemblance (strongest source of orgasm, 
same type of tissue which can become erect) is made between the penis glands and the 
clitoris, and therefore female circumcision, the removal of the clitoris, is viewed as the 
equivalent as the removal of the penis glands, while male circumcision is the removal of the 
foreskin around the glands. The most common international term used for circumcision of 
women today is „Female genital Mutilation‟ (FGM). The World Health Organization stated in 
1997:“almost all types of female genital mutilation involve the removal of part or all of the 
clitoris, which is the main female sexual organ, equivalent in its anatomy and physiology to 
the male penis” (Bell 134)It is not just the mutual set of similarities between the clitoris and 
penis glands which has helped shaped the discourse on male and female circumcision, but 
also the independent views on male and female sexuality. Male circumcision can be seen as 
boosting a man‟s sexual competence. As the glands loose sensitivity, the man can last longer 
in bed, thus strengthening the popular stereotype of men being sexual brutes with simple and 
straightforward sexualities. (Bell 136)This of course relates to the construction of male 
masculinity being partly dependent on male sexual performance. (Bell 138)However “a 
woman‟s sexual instincts, being fundamentally more delicate, will be crippled by any form of 
genital surgery.” (Bell 136)So female circumcision, viewed in many societies as crippling a 
woman‟s sexual pleasure, for that of a man‟s‟ pleasure, is viewed as misogynistic and 
barbaric, (Bell 138)while some scholars “point out… [female circumcision] became the 
symbol par excellence of patriarchal oppression.” (Bell 135) Within the discourse, the 
general view is that female circumcision is about male dominance over females and the 
control of female sexuality so that females do not have a desire for other men. 
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There are contradictions within the medical discourse on male circumcision as well. Krasnik 
did not bring forth any medical studies which support male circumcision in his debate. He did 
attempt to explain how, according to his research, that Frish‟s study was flawed and not a well 
enough statistical data to prove anything. However, at the same time he did not rule out the 
possibility of male circumcision could bring any medical problems, as Jerichow did. Perhaps 
the reason why Krasnik did not take a stance on the medical effect of male circumcision is 
perhaps because he is not sure of it. Krasnik was part of the 2008debate, so one must assume 
that he has read scientific studies on the matter, but just has not been able to make any 
conclusion because there are both convincing studies for and against male circumcision. The 
discourse is polarized with supporters and opponents of male circumcision, where conflicting 
scientific research has been produced. Gollaher states “much as we believe ourselves to be 
enlightened citizens of the age of science, not superstition, the continuing circumcision of 
newborn American boys betrays lingering illusions about health and reveals the power of 
culture in shaping medical practice.” (Bell 132) Bell reveals how in the late 1800s male 
circumcision was viewed as medical beneficial because it would prevent boys from 
masturbating. Masturbating, at this period when the church had a strong grip on society, was 
viewed as morally unclean and “the cause of physical health problems such as asthma, 
insanity, epilepsy, gout, headaches, rheumatism, curvature of the spine, hip disease, and 
kidney failure.” (Bell 131) Male circumcision helped “cure” the tendency to masturbate, and 
was therefore promoted by the medical institutions and family institutions. (Bell 131) Despite 
Bell‟s findings not correlating with what Krasnik expresses in his article, it does exemplify 
how the discourse on male circumcision has been shaped historically and socially due to 
certain interests and ideologies, which can be recognized in the discourse today. For example, 
Frisch‟s, M. Lindholm‟s and M. Grønbæk‟s study released in 2011, supposedly scientifically 
proving how male circumcision leads to sexual difficulties and orgasm problems amongst 
both men and women. (Frisch, Lindholm og Grønbæk, Male circumcision and sexual function 
in men and women: a survey-based, cross-sectional study in Denmark) And a report by a 
collaboration of scholars for the Journal of Health Psychology, from 2002, supposedly 
revealing how male circumcision can lead to post traumatic stress disorder and other 
psychological problems. (Boyle, Goldman og Svobada) But on the other side of the medical 
discourse is, for example a review by the American Academy of Pediatrics in 2012, of 1,000 
scientific studies. These studies supposedly conclude that there are great health benefits to 
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newborn male circumcision such as protective benefits towards infection, HIV and other 
sexually transmitted diseases plus penile and cervical cancer, and how there are no negative 
effects on sexual function and sensitivity.(O'Keefe)During the last 10 years this view has been 
backed up by numerous studies on circumcision on adult males  in Africa, and voluntary male 
circumcision is now one of  the tools recommended by UNAIDS and WHO in combating 
HIV/AIDS globally in countries with high HIV prevalence. (UNAIDS) 
 
The Question of Rights 
 
Koplev argues that male circumcision goes against the Convention on the Rights of the Child. 
Frisch brings forth this argument as well, that a boy should control his own body. Whether or 
not male circumcision violates the Convention on the Rights of the Child (CRC) and the 
Universal Declaration of Human Rights (UDHR) depends on the perspective in which male 
circumcision is perceived. According to UNICEF, children (people under 18 years of age,) 
have both Human Rights and other particular children rights. (unicef) Within the Universal 
Declaration of Human Rights, there are two articles which can be used against male 
circumcision: 
 “Article 3: Everyone has the right to life, liberty and security of person. 
 “Article 5: No one shall be subjected to torture or to cruel, inhuman or degrading 
treatment or punishment” (Assembly) 
 
If one has the perspective on male circumcision as both Koplev and Frisch, then male 
circumcision does breach the UDHR. The young boy does not have the liberty and security of 
a person, as male circumcision of infant boys is done without the child‟s consent and would 
be a health risk towards the child as well, thus taking away the security of the child. And, after 
Koplev described circumcision as torture, it definitely breaches Article 5. While the following 
articles from the CRC can be applied to infant male circumcision as well: 
 
 “Article 3.1: In all actions concerning children, whether undertaken by public or 
private social welfare institutions, courts of law, administrative authorities or 
legislative bodies, the best interests of the child shall be a primary consideration. 
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 “Article 3.2: States Parties undertake to ensure the child such protection and care as 
is necessary for his or her well-being, taking into account the rights and duties of his 
or her parents, legal guardians, or other individuals legally responsible for him or 
her, and, to this end, shall take all appropriate legislative and administrative 
measures.” (unicef, Convention on the Rights of the Child) 
 
Again, according to Koplev and Frisch there would be a breach of these articles as it would be 
going against the child‟s best interests, both of the parents but also state parties in letting it 
happen. However, from Jerichow‟s view it would actually be for the best interest of the child 
as he believes circumcision is an expression of love from parents. 
 
 “Article 6.1: States Parties recognize that every child has the inherent right to life. 
 “Article 6.2: States Parties shall ensure to the maximum extent possible the survival 
and development of the child. (unicef, Convention on the Rights of the Child) 
 
Jerichow‟s example of the 14 day old boy dying from a circumcision in Norway could easily 
be used to argue the breaching of both Articles 6.1 and 6.2. 
 
 “Article 19: States Parties shall take all appropriate legislative, administrative, social 
and educational measures to protect the child from all forms of physical or mental 
violence, injury or abuse, neglect or negligent treatment, maltreatment or exploitation, 
including sexual abuse, while in the care of parent(s), legal guardian(s) or any other 
person who has the care of the child. 
 “Article 24.3:  States Parties shall take all effective and appropriate measures with a 
view to abolishing traditional practices prejudicial to the health of children. 
 “Article 37.a: No child shall be subjected to torture or other cruel, inhuman or 
degrading treatment or punishment.” (unicef, Convention on the Rights of the Child) 
 
More breaches if male circumcision is viewed as a form of mental and physical violence, just 
like Koplev revealed described himself as a victim to such traditional prejudicial practices. 
But banning male circumcision could also breach other articles within the UDHR such as: 
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 “Article 18: Everyone has the right to freedom of thought, conscience and religion; 
this right includes freedom to change his religion or belief, and freedom, either alone 
or in community with others and in public or private, to manifest his religion or belief 
in teaching, practice, worship and observance.” (Assembly) 
 
Article 18 corresponds to what Jerichow argued in his debate article, that “religionsfrihed og 
beskyttelse af mindretal hører til demokratiets vigtigste og mest sarte søjler.”(Jerichow): And 
within the CRC as well: 
 
 “Article 14.1: States Parties shall respect the right of the child to freedom of thought, 
conscience and religion.   
 “Article 30: In those States in which ethnic, religious or linguistic minorities or 
persons of indigenous origin exist, a child belonging to such a minority or who is 
indigenous shall not be denied the right, in community with other members of his or 
her group, to enjoy his or her own culture, to profess and practice his or her own 
religion, or to use his or her own language.”(unicef, Convention on the Rights of the 
Child) 
 
These three articles state that a person and child have the rights to religious and cultural 
practices. These articles would support Lexner‟s views of the importance of religious and 
cultural freedom, and how vital male circumcision is to the Jewish identity. Lexner explains: 
”Derfor ville et forbud også betyde, at den jødiske menighed herhjemme lukkede og 
slukkede.Fordi det vil være en så general indskræning af religionsfrihed." (Dalsbæk 51) 
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Conclusions 
 
           This report has dwelled into some of the main arguments for and against male 
circumcision in Denmark, by carrying out a critical discourse analysis of four debate articles 
from the newspaper Politiken. Brief connections were made between some of the accounts 
and viewpoints of male circumcision from the debate articles, to that of the historical 
overview of male circumcision. The debate articles have lead to further discussions on how 
contradictory the medical discourses on male circumcision is, with examples of how the 
discourse can be historically and socially contextualized, but also explains why there is a 
difference between the discourse on male and female circumcision. The significance of 
cultural identity was also addressed, using identity theories to exemplify how male 
circumcision can be extremely important to some groups, such as Muslims and Jews in 
Denmark. Lastly, the question of rights was explored, where the Convention on the Rights of 
the Child and the Universal Declaration of Human Rights was juxtaposed to the different 
views on male circumcision from the debate articles, illustrating how the practice of male 
circumcision can both breach and agree with the rights, depending on who‟s and what 
perspective you understand and view male circumcision from.  
           Once deconstructed, the arguments from the authors of the debate articles reflect the 
different author‟s context; their ideologies and opinions, and thus show how this shapes their 
perspectives and arguments. The different arguments and views were derived from 
multiculturalists‟ ideology on the importance of protecting minority rights and traditional 
practices, the view on male and female circumcision being the same and as damaging for both 
sexes, and the belief that boys should have the rights to control their own bodies.  
           A non-Jewish and non-Muslim Dane will perhaps never truly understand the 
significance of male circumcision, while a Jewish and Muslim Dane can perhaps never accept 
abandoning such a practice for „human rights‟ and the „rights of the child.‟  
          This perhaps reflects a culture clash in Denmark, where a cultural practice such as male 
circumcision can be ambiguous, as it depends on one‟s perspective whether or not it is an 
important part of a group‟s cultural identity, whether or not it does breach the Convention on 
the Rights of the Child and the Universal Declaration of Human Rights and whether or not 
male circumcision is a health hazard or a health beneficial. 
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 This is also perhaps why the Danish government has not yet made a decision whether or not 
to ban male circumcision, but are waiting for sufficient scientific data to prove that it is a 
health hazard. However, there is no evidence to suggest that a common viewpoint can be 
found and as such, the clash of values and ideals surrounding male circumcision is likely to 
remain in the Danish public debate for years to come.  
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